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theology. It has been an inspiring attempt. But it has been a failure. 

Give up history and you can retain some things. You can retain belief in God. 
But philosophical theism has never been a powerful force in the world. You can 
retain a lofty ethical ideal. But be perfectly clear about one point -- you can never 
retain a gospel. For gospel means good news, tidings, information about 
something that has happened. In other words, it means history. A gospel 
independent of history is simply a contradiction in terms.^24 
 
Praise be to God who has spoken and acted in history to provide for our 

redemption, and who has given us a trustworthy record of what he has done in 
the Scriptures of the Old and New Testament. 
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